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puhlished (Shaikhdoms of Easiem Arabia, 2001, p. 97). Lienhardt's informants were memhers of the 'Awamir 
trihe of Ahu Dhahi. His account of the operation of raiding parties in the desert is worth quoting in full: 
'Riding on camels, raiders can make a sudden attack on the herds of their victims from a great distante. 
Travelling at speed, they can approach by unexpected routes where there are no wells. 'Awamir wbo raid in the 
Empty Quarter say that a raiding party sometimes takes a special camel, gives it a huge quantity of water to 
drink, cuts out its tongue, and loads it with water skins. The cutting out of tbe tongue is supposed to make the 
animal expend less water, since it prevents it from eating. When the water skins are exhausted, the raiders get 
more water to drink by forcing a stick down the camei's throat to make it vomit. The final stage is to kill the 
camel and drink the water that remains inside it.' 
The testimony recorded by Musil and Lienhardt seem incontrovertible on tbis point, and there is little 
reason to donbt the tmth of Assurbanipal's annais when they te11 us that Arabs, driven to extreme measures by 
thirst, indeed cut open the stomachs of their camels and drank the contents. 
D. T. P m  (27-4-2006) dan.potts@arts.usyd.edu.au 
Dept. of Archzeology, The University of SYDNEY (Australie) 
27) Une unité d'Blite 2 Ebla - Dans le contrat paléosyrien de Te11 Mardikh que j'ai puhlié il y a pen dans 
Akkadica 126, 2005, p. 45-49, j'avais qnalifié le cr6ancier. un certain Alnwa, de "chef des vendangeurs": ugula 
Iú-me: qh-tu-pi. Lecture et interprétation m'avaient 6té suggérées par le fait que le gage du pret hypothécaire 
consistait en vignohles et que l'on ponvait Iégitimement supposer I'existence d'un substantif qatidpum, 
dérivé dn verbe qaidpum qui signifie "cueillir". 01, dans une note toute récente de la RA 98, 2004, p. 123, ].-M. 
Dnrand siguale la mention ugula 16-me: ka-fa-pi dans un texte paléobabylonien inédit de Tell Mardikh, donc 
strictement contemporain de notre contrat, et il traduit ce titre par "chef de la garde royale". En effet, l'arme 
kaiappum, qni est d'aiiieurs attestée i Alalakh VI1 (Alalakh Tablets, no 413 :11), est bien connue i Mari, oh elle 
se presente suriout comme une arme d'apparat ou votive. Celle que le roi Aplahanda de Carkémish envoie i 
Zimri-Lim est en hronze (ARM VI1 238 : 7), mais celle que Zimri-Lim offre en présent i i'occasion dn déces dn 
roi Ydm-Lim d'Alep est en argent, avec des éléments en or (cf. D. Charpin, NABU 2001/53), et un katappum en 
or, avec des parties en argent, figure dans une liste d'armes, dont deux sont dites crétoises (ARM XXI, 231 :6-9) ; 
il s'agit pent-&re 1a du kaiappum ka-ap-fa-ru-ú offert par Zimri-Lim au roi Saniya de Razama (G. Dossin, Syria 
XX, 1939, p. 111 ; cf. J.-M. Durand, ARMTXXI, p. 342, N. 33). 
Les Iú-me: ka-tu-pí devaient donc constituer une unité spéciale, que I'on désignait par I'arme 
emhlématiyue que ses membres portaient. Les textes de Mari nous offrent un cas tout a fait parallele. Au sein du 
~abum yui participait aux hanquets royaux an temps de Yasmah-Addu, on distingue un petit groupe de Sa na- 
zi-ni, c'est-i-dire de porteurs de l'arme nazinum (cf. B. Lafont, Mélanges M. Biroi, p.163). 11 s'agit sans doute 
d'une sorte de pique intermédiaire entre les Sukurru et les zamrdtum, et qui était souvent plaquée d'argent ; ce 
pouvait donc etre pareillement une arme d'apparat (cf. J.-R. Kupper, Akkadica 122, 2001, p. 57). 
S'il en est bien ainsi, Aluwa a la tete d'une unité d'élite -ou jouissant en tout cas d'un statut 
particulier, - devait etre un militaire de haut rang, et ceci souligne derechef la place importante occupée par les 
Hourrites dans la société dn temps i Ebla. 
J.-R. KWPER (09-05-2006) íjrkupper@gmail.com) 
Rue de Sélys 14/C, 4053 EMBOURG (Belgique) 
28) ASJ 16/51 ( =HCCT-E 51), document from Ekaltel - The testament AS1 16/51 (=HCCT-E 51) was 
puhlished in 1990 by A. ~ s n k i m o t o ~  . The author claims there that this document helongs to the city of ~ m & .  
Likewise, N. Bellotto finds links between this document and the Emar corpus, althongh she pointed out that 
there is one word (1. 8, be-la-ai) that could only be found in this document4. On the other hand, S. Seminara 
helieves that it should he ascnbed to the Ekalte corpus due to the presence of the scribe, Ikün-DagaS. Indeed 
according to the list of anthroponyms from Ekalte made by W. Mayer, Ikün-Dag2n (1.42) appears as a scribe in 
23 texts from ~ k a l t e ~ .  Tbe list of anthroponyms from Emar produced by R. Pruzsinszky shows that a scribe with 
this name appears in three texts from Emar (ASJ 13/32:28, 13/42:35 and 16/51 :44)7. Mayer iuclndes in his 
edition of Ekalte the first two of these three texts, (=MBQ-1190 and 91), not AS1 16/51? 
In our opinion, there are good reasons to ascrihe the testament AS1 16/51 to the Ekalte corpus. As 
well as the presence of the scrihe, noted by Seminara, the following arguments can be produced to support such 
ascription : 
1) Some of the witnesses may coincide with people from the Ekalte corpus : Itu-libhi, son of ~ a b b a t a ~ ,  
and Zimri-Daganl". The Latter is also mentioned in the Emar c o r p ~ s ' ~ .  As regards Ihi-libhi, he is also mentioned 
in AS1 13/32 (= MBQ-11 90). As shown, Mayer considers that this docnment belongs to Ekalte. If this was the 
case, lb-libhi would not he present in Emar. 
2) JJinnu, the testator's father, could he the same JJinnu found in MBQ-II 36 :36 and perhaps in MBQ-11 
48 :34. This name aiso appears in Emar12. 
3) The verb form uSfrib(ma) (ASJ 16/51 :3), which is not common in Emar, is used13. The same scribe 
(Ikün-DagSn) uses it again in various documents from ~ k a l t e ' ~ .  
4) The expression ina bultúti-Su (ASJ 16/51 :2), "in good health", as an abstract expression, is more 
frequent in the texts from Ekalte (MBQ-11 19 :2, 54 :2, 65 :2 and probably in 92 :2) than in those from Emar, in 
which the expression ina b u & - ~ u ' ~  is more common. 
5) In order to grant his wife the masculine status (ASJ 16/51 :6) the expression NPF abu u ummu (Sa biti- 
ia Et) is used, "NPF is father and mother (of my home)". This formula is the only one used in Ekalte for the wife 
(MBQ-II 19 :7-9, 75 :lo-12, 92 :16-17, Sem 4612 :6-10). It is also the most used in Emar but it co-exists along 
with other formulae. 
6) The institution of the Brothers ('"mc9 abbi)  appears in ASJ 16/51 :3. Tbis institution exists both in 
Emar and in Ekalte. Except for Sem 4612 (made before the Elderly, 'ú~me%ibütu), the test of the testaments from 
Ekalte are made before this institution. In Emar the percentage is not so high. 
1. This work has been carried out as part of a Research Scholarship granted by the Diputanán General de Aragón 
(ref. B 036/2003). 1 thank B. Faist (VAM-FU, Berlin) and J. P. Vita (CSIC-IEIOP, Zaragoza) for discussing this text with me. 1 
am fully aceountable foz its eontents. 
Abbreviations "sed : ASJ 13 = TSUKIMOTO, A,, "Akkadian Tablets in the Hirayama Collection (ID", ASJ 13 (1991), 
275-333 ; Sem 46 = ARNAUD, D., "Mariage et remariage des femmes chez les syriens du moyen-Euphrate, a 1'5ge du Bronze 
Récent d'apres deux nouveaux documents", Semifica 46 (1996), 7-16; MBQ-11 = MAYER, W., Tal1 Munbáqo-Ekalte-11. Die 
Texte, Saarbnicken (2001). 
2. TSUKIMOTO, A,, "A Testamentary Doeument from Emar-Akkadian Tablets in the Hirayama Collection (IV)", 
AS1 16 (1994). 231-238. 
3. TSUKIMOTO, A,, "A Testamentary Document fram Em&, 231. 
4. BELLOlTO, N., "A propasito del testo HCCT-E 51 daEmar", NABU 1997128 (1997), 26-27. 
5. SEMINARA, S. , L'accadico di Emar, Roma (1998),23 n. 100. 
6. For the exact referentes, see MAYER, W., Tal1 Munb8qo-Ekalfe-II, 51-52. Two of these texts, MBQ-11 90 and 91, 
also belong to the Hirayama eoliection (= AS1 13/32 and 13/42). 
7. PRUZSINSZKY, R., Die Personennamen der Te* aus Emar, Bethesda, Maryland (2003). CD 459. 
8. MAYER, W., Tal1 Munbñqa-Ekalte-11. 
9. An Ituli, son ofM&ata, is mentioned in MBQ-II 18 :7,48 32, 52 :14,79 :15' and 90:21. 
10. MBQ-11 1 :7, 16:32,20:36,29:13,35 :16,39 :26 and 35,41 :30,50:27, 51 :27,65:34. 83 :16. 
11. PRUZSINSZKY, R., Die Personennamen, CD 823-825. 
12. PRUZSINSZKY, R., Die Personennomen, CD 351-352; TSUKIMOTO, A., "A Testamentary Document from 
Emar", 233. 
13. TSUKIMOTO, A,, "A Testamentary Document from Emar", 233 ; SEMINARA, S., L'accadico di Emar, 426. 
14. MBQ-1120 :S, 51 :4, 54 :3, 65 :3 and 91 :3. See aiso SALLABERGER, W., "Zu einer Urkunde aus Ekalte über die 
Rückggabe der Hausg6tter>', UF 31 (2001), 498 n.12. 
15. See SEMINARA, S., L'accadico di Emar, 453. 
16. See BELLOlTO, N,, "1 ~Ú.M~S.ab-bi-a a EmaP, AoF22 (1995). 210-228. 
Josué J. J u s m  (09-05-2006) (jjjustel@ieiop.csic.es) 
CSIC - Instituto de Estudios Islámicos y del Oriente Próximo Diputados 19-21, 50004 ZARAGOZA (Spain) 
29) Nouvelles attestations de  la  reine hittite Satanduheha - 
1. Dans KBo 53 (Wiesbaden 2004) Jared Miller offre, sous le numéro 10, l'édition de 1691/u, un 
fragment appartenant CTH 375 (B.). Au recto de ce document moyen-hittite, connu sous le nom de "Prikre 
d'Arnuwanda et ASmunikkai au sujet de Nerik" (E. Laroche, Catalogue des Textev hittites, Paris 1971, 65) ou 
plus correctement, a mon avis, "Prayer of Arnuwanda and Asmunikai to the Sun-poddess of Arinna about the 
Ravages of the Kaska" (i. Singer, Hittite Prayers, Atlanta 2002, 40), on peut donc lire aujourd'bui, ligne 6' (= 
Ro 11 24), le nom fSatanduheba. 
Jusqu'i présent, fSatanduheba n'était attestée que sur les empreintes de sceaux Mqat 75/10 et 75/39, 
ainsi que dans les textes KBo 9.137 + KBo 23.22 Vo 111 35' (= ChS Lll Nr. 39 + Nactitrage: ChS V2, 481) et KBo 
35.60 col. droite 11' (= ChS U8 Nr. 242). Houwink ten Cate, JEOL 34, 1995-96, 53 note 5, releve, sur indication 
de Th.P.J. van den Hout, que le début de ce nom figure aussi dans KBo 27.95 (= ChS 111 Nr. 37) Iv94',  oil on lira 
fS&t[a-an-du-hé-pa-... 
Lors de la  révision du volume ChS VI (V. Haas, Die Serien itakhi und itkalzi des  AZU-Priesters, 
Rituale für TaSmiSarri und Tatuhepa sowie weitere Texte mit Bezug auf TaSmiSarri, Roma, 1984), l'occasion 
de la préparation de ChS 118 (M.-C1. Trémouille, Texte verschiedenen Inhalts, Roma 2005), il m'a semblé 
pouvoir identifier d'autres attestations de cet anthroponyme: 
